Origins of Prominent Armenian Princely Families According to Traditional Data, from 
Journal of Armenian Studies (ЕшйрЁп Виушарапиоушй) 2017, 1, 5-21. 


ARTICLES 
«n HUuOvb5P 





ARMEN PETROSYAN 

Doctor of Philology 

Institute of Archaeology and Ethnography of NAS RA 
alpehist@gmail.com 


ORIGINS OF PROMINENT ARMENIAN PRINCELY 
FAMILIES ACCORDING TO TRADITIONAL DATA 


The Bagratunis (Bagratids). In the first book of Sebeos’ history the genealogy of 
princely families of Armenia’s West and of Tsopk — Anget-Tun is traced back to 
P'arnavaz, the descendant of Aramaneak, son of the patriarch Наук, legendary 
forefather of Armenia. 


[He] begat Bagam and Bagarat (in manuscripts: Bagaram), and Bagarat 
begat Biwrat (in manuscripts: Biwram), and Biwrat begat Aspat. And the sons 
of Bagarat succeeded to their inheritance in the regions of the west, that is 
Anget-tun, because Bagarat was also called Angel, whom at that time the 
nation of barbarians called god. 


Bagarat and Biwrat are common names among the Bagratunis and Aspat (i.e. 
Old Pers. *aspapati ‘master of the horse’) is the eponym of their gentilitial title 
Aspet (= Aspat). It is obvious that the legend of Bagarat-Angel presents the 
genealogy of the Bagratuni family, their “dynastic saga". That is the very folk 
legend about which Khorenatsi (I. 22) writes to Sahak Bagratuni, warning him not 
to believe those who claim that the Bagratunis have descended from Hayk?. 





! Thomson, 1978, 362 (in manuscripts Bagaram and Biwram which should be corrected to 
Bagarat and Biwrat). 

? Khorenatsi attributes a Jewish origin to the forefather of the Bagratunis and claims that many of 
them lost their lives for worshipping God and not idols. And those who claim that the Bagratunis de- 
scend from Hayk are untrustworthy, whose stories are “disordered babblings of vain words concerning 
Наук and his ilk". For the origins of the Bagratuni family see 9-nhqnpjuiti, 2010, with bibliography; cf. 
*kuquiuit, 2004, 189—193. 
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According to Khorenatsi (II.8) the eponym of the house of Anget is Turk‘ 
Angeleay?, from Hayk’s lineage, the first lord of the West of Greater Armenia. 
According to folk songs, he could crush rocks with his hands and then whittle them 
with his fingernails and carve eagles and other designs on them. In his popular 
legend, he throws gigantic rocks upon the ships of sea raiders attacking from the 
Pontus. 

Bagarat (Iran. Bagadata) means ‘Given by god’ / ‘Gift of god’, i.e., ‘son of 
god’ (cf. baga ‘god’). Thus, Angel-Bagarat corresponds to Turk‘ Angeteay ‘Gift 
(plural) of the god Angel’*. Bagarat ‘God’s gift/son’ would fit better to the god 
Angel's son, whereas Bagarat himself was called Angel. It is possible that the 
father's name was used as a nickname, as he is commonly referred to as 
Turk*/Tork* Anget instead of Turk‘ Angeleay. 

Khorenatsi discribes Turk‘ as deformed, tall, monstrous, with a squashed nose, 
deep-sunk sockets, and a fierce gaze. “They called him Angeteay because of his 
great ugliness” (Khorenatsi П.8). Thus, Angefeay is interpreted as an-gef ‘not 
beautiful, having no/bad look’, literally: ‘unsightly’ (privative an- and get 
*beauty'), with the suffix -eay. This was sometimes considered to be “folk 
etymology”, but as will be seen, it is not subject to doubt’. 

In the Armenian translation of the Bible, Angel is identified with Nergal (2 
Kings XVIL30), the ancient Mesopotamian god of death and war’. There are по 
direct data on the god Anget: that name emerges only in some toponyms and in the 
name of Turk'Angeleay. A district to the south-west of Greater Armenia, in the 
headwaters of the Tigris River was called Anget-Tun ‘Home/house of Angel’. 
Ang(e)t, the homonymous chief town of the district (Gk. TyynAnvn, Lat. Ingilena), 
once a capital city, was the burial place of early Armenian kings (Paustos Buzand 





3 This hero's name is attested also as Tork‘, which is a distorted version of Turk‘ (Uptnjwt, Г, 
154-158; Petrosyan, 2002, 29, with references). Some scholars, following N. Adontz (Adontz, 1927; 
Unnüg, 2006, 79-96), consider Tork‘ as a loan from the Hittite/Luwian name of the thunder god, cf. 
Hier. Luw. Tarhunt (< Tarhuwant-), Tarhunza (< Tarhunts-), Hitt. Tarhunn(a), sometimes: Tarku-, 
which occur in different forms in the ancient onomastics of Asia Minor, the Balkans and Italy (e.g. Lyk. 
Trqqa-, Trqqnt-; Etrusc. Taépywv-, Таркоу-; Lat. Tarquinius etc.). These names are derived from the 
Indo-European *terho- ‘cross over,’ ‘overcome’ and were formed under the influence of the Hattic 
thunder god Taru, see Schwemer, 2008, 19. However, Tarhun and Tarku could have been borrowed as 
*Tarxo/un and Tark/g/k', respectively, so, we believe that Adontz's interpretation of Turk‘ Angeleay 
should be reviewed, although it is possible that some associations might occur based on the similarity of 
the names, see “twpnuywi, 20061, 2011, 398—399 and below. 

^ Uplinjuiti, Ц, 58—59, ^, 157: 

5 For the significant role of the Indo-European *wel- in myths and ideas on the otherworld, see 
Иванов, Топоров, 1974, 31—75; Петросян, 2014, 45—56, with bibliography. 

6 For the god Nergal, see Wiggermann, 1998—2001. 
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IV.24), which argue in favor of the interpretation of Angel as the god of the 
underworld. 

There is a basic notion in mythology that death is unforeseeable. The relation 
between our and other worlds is characterized by mutual invisibility of their 
inhabitants’. Invisibility is associated with the shortages of vision and appearance: 
blindness, one-eyedness, cross-eyedness and unsightliness are also common 
characteristics of otherworld deities (cf. Hades’ possession of a cap that imbued its 
wearer with invisibility). In the Assyrian version of the myth, Nergal remains 
invisible to the vizier of the otherworld goddess; moreover, he is cross-eyed, lame 
and bald’, i.e., somewhat comparable with Turk‘ Angeleay. This image exactly 
matches the sense in ‘having no/bad look, unsightly, ugly’ interpretation of the 
Armenian Angel and Turk‘ Angeleay. 

Among the Indo-European languages Greek is the closest to Armenian’. This 
interpretation of Angel corresponds well with the name of the Greek otherworld 
and its god Hades: Аїёцс, literally: ‘the Unseen’ < *n-wid- (for Angel, see 
Petrosyan 2006a: 34—42; for Aióng: Beekes 1998; 2010: 34; Ivanov 1999). Thus, 
Angel can be regarded as a parallel form to the name Hades”. 

The first element of the name Bagarat, Iran. baga ‘god’ is used as a by-name 
of Mithra / Mihr (in Armenia, baga denoted only Mithra/Mihr, whose cult was 
centered in ‘baga’s village’ Bagayari¢ / Bagaric). Furthermore, in Armenia, pagan 
temples were called bagin or mehean, both associated with Mihr and his by-name 
раға". Thus, Bagarat means ‘Mihr's gift’ !. 

Great epic heroes are often represented as sons of gods, e.g., the Greek 
Heracles, Theseus, Perseus and Achilles. The names with the element *d6-ro- ‘gift, 
given’ constitute a large number in Indo-European, especially Greek and Iranian 
onomastics: e.g., Gk. Theodoros, Apollonodoros; Arm. Astvatsatur, Khachatur; cf. 
also Gk. Theodotos, Herodotos, Iran. Bagadata, Tiridata/Trdat, and Slav. Bogdan 
(with other suffixes of the same root). The name Tur ‘Gift, Given’ (singular, as 
opposed to Turk‘, plural) is known among Armenians: in the epic tradition, he 


7 Пропп, 1946, 58-61. 

8 Афанасьева, Дьяконов, 1981, 88-89. Notably, Turk‘ Angeleay as a character that throws rocks 
on hostile ships is compared to the one-eyed cyclops Polipemus of the Greek myth (Шй, 2006, 81). 

? Martirosyan, 2013, with bibliography. 

10 For this interpretation of Angel, see Петросян, 1987, 59—60; Ибирпидлий, 2002, 2006, 34— 
42: Petrosyan, 2002, 31; 2016. 

11 ZUR, 9, 296. 

12 For Iran. Бага, its association with Mitra/Mihr, see Bayley et al., 1989; MHM 1, 155—156; for 
the interpretation of Bagarat as ‘Mihr’s gift/creation', see «ЧАР, U, 355. 
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figures as the forefather of the Trunik' family (Khorenatsi П.47), cf. the Iranian 
cognate name Dat”. 

Angel, judging by the native Armenian origin of the name, most likely was 
one of the main gods of the earliest Armenian pantheon, who, due to his common 
characteristics was identified with the Iranian Mithra/Mihr. In “Little Avesta”, as 
well as in some Pahlavi texts, Mihr figures as the underworld judge of dead souls. 
It is Mihr who waits for the dead humans’ souls оп the Chinvat bridge (“Мепор-1 
Khrad” 2.119)'^. That was sufficient to identify him with the earliest Armenian god 
of death and the underworld. However, some traits of the earliest image have re- 
mained: e.g in contrast to his Iranian namesake, who, at least in the period of Hel- 
lenism, was predominantly the god of Sun and was identified with the Greek Heli- 
os and Apollo, the Armenian Mihr was identified with Hephaestus (Khorenatsi 
II.14). Thus, he was not the Sun god, as has often been thought, or, his Sun-like 
traits were, most probably, weakly expressed. Hephaestus was the god of black- 
smiths, underworld fire, and volcanoes. And the Armenian Mihr, judging by the 
remnants of his worship place, was, first and foremost, the god of the underworld 
and the underworld fire's. 

Finally, the names Bagarat and Bagam, without any doubt, are traced back to 
the same root baga-, although the name Bagam is not known elsewhere (it is 
possible that this name should be corrected to Bagat in accordance to the ending of 
other names). There is an opinion that it is a short form of names with the root 
baga'*. They are reminiscent of the cognate or homophonic names of mythological 
twins or twin-like heroes (e.g., Arm. Eruand and Eruaz, Sanasar and Baghdasar, 
Lat. Remus and Romulus etc). 

The Artsrunis (Artsrunids) and Gnunis. These houses, according to Khore- 
natsi and Tovma Artsruni, were descended from Sanasar (Sarasar) and Argamozan 
or Adramelek, the sons of King Sennacherib of Assyria (Khorenatsi I. 23; Tovma 
1.4). It can also be established that the Armenian great epic “Sasna Tsrer” 
(“Daredevils of Sasun") represents the later transformation of the dynastic saga of 
Sanasar's progeny. As we have seen, the twin-like Bagarat and Bagam were the 
sons of the ‘invisible/visionless/unseen’ Anget or baga-Mihr. After the adoption of 
Christianity, Mihr passed from the divine level to a lower one: that of the epic hero. 





13 ZUüP, U, 173. В, 18 

14 See for example Рак, 1998, 297, 490; the English translation of “Мепор-і Khrad" at 
http://www.avesta.org/mp/mx.html#chapter2. For the traditional Armenian ideas of the underworld, see 
<шрпцәрийушй, 2000, 439—440. 

15 What has been preserved in the place of old Bagarié (staircase going down the hillside, etc.) are 
reminiscent of the underworld cave cult of the Roman Mitras, see Russell, 1994; Петросян, 2004, 49. 

16 «Цар, Ч, 355: 
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Another form of Mihr is the name Mher which is borne by two heroes of the Sasun 
epic (the name Mihr was shared by two characters: Mher the Elder and Mher the 
Younger). The twin brothers of “Зазпа Tsrer" are born of water, or were fathered 
by the lord of the enemy nation (in archaic versions: King Sennacherib of Assyria; 
in later versions: the Caliph of Baghdad). The enemy nation in epic consciousness 
is often juxtaposed or even identified with the world of death, the underworld. 

According to а Siriac source of the 6” century A.D., the city of Angel, of the 
Angel-Tun district was called the “city of King Sennacherib of Assyria"". Thus, 
Sennacherib is the new eponym of the city of Angel, i.e., he is the new, epicized 
representation of the god Angel. Remarkably, the district of Angel-Tun constituted 
а part of the enemy lands of Mser in the epic geography of “Sasna Tsrer"'*. And, 
according to tradition, Artsrunis were the original lords of that region (Tsopk* 
province)", 

In “Sasna 'Tsrer” the twins are often represented as born from the water their 
mother drinks. As to who their real father is, concealed behind that *water-seed" is 
a matter of speculation. Why is the son of the first of the twin brothers, Sanasar, 
named Mher, i.e., Mihr, and is it possible that he is named after Sanasar's 
“unknown” father (the naming of the son after his paternal grandfather is common 
in “Sasna Tsrer"). Notably, in two variants, the twins are directly represented as the 
sons of Mher”. 

However, Mher's real and more famous sons are David, the great hero of the 
epic, and his step-brother and adversary Melik. The opposition of twins is 
characteristic of their original myth (in the Armenian context, cf. the fight of 
Sanasar and Baghdasar). David and Melik are not twins: they are born of different 
mothers. Nonetheless, they may be viewed as the second manifestation of their 
grandfather and his “opposite twin", respectively?'. 

Eruandunis (Eruandids). According to Khorentasi, Eruand, who reigned 
before Artashes, and his brother Eruaz were born of a woman of royal family “after 
an illicit intercourse, as Pasiphae [bore] Minotaur” (Khorenatsi П.37). In Greek 





17 See Markwart, 1930, 98, 110: 

18 Wptnywi, U, 335-336, 347; С, 23: 

1? Адонц, 1908, 415; Markwart, 1930, 176. 

20 Upbinyjuti, фр Ohwhgwtyjwh, 1951, 889, 893. 

?! Абраамян, 2004. For the fight of the opposite twins, see Абраамян Демирханян, 1985. No- 
tably the way, other interesting links may be shown between the legend of Turk‘ Angeleay and the 
“Sasna Tsrer". Thus, could be the Fiery Horse and the Lightning Sword, found by Sanasar in the depths 
of a lake , be the heritage of his *unknown" father Mihr/Mher? The rapid horses of Mithra are mentioned 
in the Avesta and the horsemen worship Mithra (Mihr Yasht 3.11). The name of Angel-Bagarat's grand- 
son Aspat (*aspapati ‘lord of horses’) stresses the connection of his clan with the horses. Notably, Mher 
the Younger himself is somewhat comparable to Turk‘Angeleay. He is the one whose hand imprints are 
left when he touches a stone and who throws huge rocks into the water, see Wpinywit, U, 61. 
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mythology, Pasiphae has a relationship with the bull of Poseidon and bears the 
Minotaur, and Khorenatsi suggests a similar story. In Khorenatsi, generations 
before this Eruand, another Eruand is mentioned: Eruand the Short-lived, son of 
Haykak and the father of Tigran Eruandean. The source of this history is the early 
Armenian epic "Vipasank". In myth, the character of the hero is inseparable from 
his name. And in the epicized history, the dynastic names acquire traits of 
character: the characters of homonymous heroes blend together, e.g., Tigran 
Eruandean bears the traits of Tigran the Great who reigned centuries later?. Eruand 
from “Vipasank” is obviously the eponym of the royal house of Eruandunis. It is 
also obvious that it was congruent for the founder of the dynasty, and not the last 
bearer of the dynastic name, to have a legendary birth. Therefore, in Khorenatsi's 
history, it is the legend of Eruand I that migrated to Eruand II”. 

Eruand I’s father's name, Haykak, is the diminutive form of Наук (the 
forefather of Armenia). And his rival's name, Belok‘os, is a derivative of Bel (the 
name of Hayk's rival). According to Khorenatsi, the house of Eruandunis is of 
Haykid origin. However, in this genealogy Hayk is being reincarnated as Haykak 
to underline that the royal house descends from Hayk. Notably, Turk‘ too, 
according to some manuscripts, is not from the lineage of Hayk but of that of 
Haykak”. Eruand and Eruaz are considered to be twin characters. That is suggested 
by their homophonic names and some details of the epic’. In the epic of the first 
Haykids (the “ethnogonic myth"), Hayk is also succeeded by twin-like characters: 
Aramaneak and his son Aramayis (the mythical twins frequently bear homophonic 
names and sometimes are represented as elder and younger brothers or even as 
father and son, as a result of their hierarchic differentiation). 

In Indo-European mythology, the twins are represented as sons of the (sky) 
god?’. Thus, Haykak and the bull, the fathers of Eruand I and Eruand II, should 
have been, respectively, the epic representations of the god and his symbol. On the 
other hand, they correspond to Angel, the father of the other twins. This is perhaps 
an echo of Anget’s equation with НауК?. With this in mind, some corrspondence 
may be found between the two twin-like characters of Turk* Angeleay and Eruand 
as representatives of Hayk's and Haykak's progenies. 


22 Wpbinjwh, U, 104-115: 

23 About this question see ^1unpnujurti, 1997, 31: plut, 2012, 48: 

24 fFunphitiugh, 1913, 114: 

25 See particularly «шрицаривиий, 2000, 341—348: 

26 Thus, in the “History of Taron” Gisane and Demetr are represented either as brothers or as fa- 
ther and son. For other examples see Petrosyan, 2002, 71. For Aramaneak and Aramayis, see 
^)bupnujut, Shpwgywh, 2012. 

27 See e.g. Гамкрелидзе, Иванов, 1984, 777: 

28 About possible equation of Hayk and Angel see Ntmpnuywi, 2002, 2006p, 88. 
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As can be seen, Anget can be characterized not only as “invisible”, but also as 
someone lacking sight and good looks, while Turk‘, in exact accordance with this, 
is described as dZneahayeac' 'fierce-gazed'. The bards sang about him, stating that 
“he took in his fists hard stones [...] and crunched them into large and small 
pieces" («pnint hupywoitp qnndwpuin yþúwg абоор [...] и буры pum Чи ид 
utd Ц iinpp»). And it was said of Eruand “that the hard stone boulders split from 
his fierce gaze" («huytgniwongt ndünipohtüb. шоиро wuyetn прёшршр yh- 
üugü»). In these texts the same words and expressions are used: dzneahayeac ' 
‘fierce gazed’ / hayec 'uasoc'n dznut‘ene ‘from fierce gaze’, and orjak'ar vimac' 
(lit. *male-stone boulders’). Thus, it may be assumed that in the context of 
Armenian mythology, Turk‘ and Eruand are two different representations of the 
same "fierce gazed” and “male-stone boulders” crushing character. 

Judging by the etymology of Angel ‘unsightly’, the image of dzneay (‘fierce’) 
and dzneahayeac‘ (‘fierce-gazed’) is inherited by his son?. Also, the original 
mythologem of the crushing of stones with a gaze is, in Turk‘'s case, more 
rationalized. Thus, Eruand, the legendary forefather of the Eruandunis, corresponds 
to Turk! Angeleay with his most distinguishing trait. And both of these heroes 
descend from the same Haykid clan (from Hayk or Haykak). 

The Slkunis. A Hittite inscription (KUB XXVI, 39, IV, 26) gives the list of 
gods of Hayasa, the earliest kingdom of the the Armenian Highland (XIV—XIII 
centuries B.C.)*°. The first is mentioned U.GUR of Hayasa. This is an ideogram, 
1.е., the local god has been brought into correspondence with the Mesopotamian 
U.GUR. This was probably originally the name of Nergal's sword (= Akkad. uqur, 
imperative of the verb ‘destroy’). However, since the early second millennium 
B.C., U.GUR was identified with Nergal and became a spelling of Nergal?'. In the 
Hittite sources, U.GUR is almost always mentioned as a god of Hayasa?. Thus, it 
may be claimed that U.GUR, the great god of Hayasa, corresponded to the 
Armenian Angel-Nergal. 

In Hittite tradition, from the mid-second millennium B.C., the Mesopotamian 
Nergal/ U.GUR was identified with the Hattian god Suli(n)katte, ‘king (of) Suli'*, 
whose status as “king” highlights the dominant position that he occupied in the 
pantheon. The sword-U.GUR-Sulinkatte identification allows us to interpret the 





29 Džneay (fierce) gaze in the context of Armenian mythology is considered a trait of the thunder 
god, see <wpniyayntiywt, 2000, 106. Notably, the Armenians thunder god and his epicized versions 
are represented as twins, see Petrosyan, 2002, 20-28. 

30 Pnuyuiüi, 2005, with bibliography: 

?! Lambert, 1973, 356. 

32 Van Gessell, 1998, 839. 

33 Haas, 1994, 367, 599. 


ARMEN PETROSYAN 


divine name Suli(n)katte as “sword-king” or “king of sword". Suli (to read: suli: 
Hitt. cuneiform $ = s) is compatible with the Indo-European *k’u-, *k'o- ‘sharp’ 
from which terms that mean ‘sharp weapon’ were created with -/- and -r- elements, 
cf. Arm. sur ‘sword, any sharp weapon’, slak‘ (< sul-ak', with the suffix -ak’), 
‘arrow, spear’, Ind. сша ‘spear’ etc. If so, then the first element of this divine name is 
Indo-European. Notably, the village name of Angelakot' ‘hilt of Angel’ (in Siwnik* 
province) may provide evidence that Anget also was conceived as a sword or spear 
blade. 

Sulikatte is considered to be the father of Taru, the Hattian thunder god who 
is represented as Tarawa in Hittite (this god is also called “the thunder god of the 
city of Nerik"). The identification of Angel with Sulikatte may suggest the 
equation of their sons, Turk‘ and Таги“. There is also a factor of similarity of 
names. It is characteristic that the legend of Turk‘ Angeleay who was throwing 
rocks on hostile ships is located not in the Anget tun district, but in Pontus, i.e., 
not far from Hayasa. But what we know about Taru, the famous thunder god of 
Nerik, does not really equate with the legend of Turk‘ (just one, quite damaged 
text, may yield room for some speculations)**. 

On the other hand, according to one of the theories which has been gaining 
much support recently, Hayasa expanded to Lake Van thus including the Tarawn 
province as well (to the west of the lake)". According to Khorenatsi (П.8), the 
eponymic patriarch of the earliest lords of Tarawn, the Slkuni princely family, was 
Slak‘, a descendant of Наук, or of those who inhabited Armenia before Наук. 
Slak* is thought to be derived from Sulikatte (as a trunkated form or a result of the 
*Sulok'ate > *Sulak'ay > Sulak‘ > Slak‘ development). The toponym Tarawn is 
clearly juxtaposable with the theonym Taru and its by-form Tarawa?. The 
association of Slak‘ with Tarawn is compatible with the Sulikatte-Tarawa 
genealogy, and it could be suggested that here we are dealing with a knot of 
ancient local legends that were later transformed into the genealogy of a princely 
house. And Slak‘, the possible Armenian reflection of Sulikatte, the Hattian 
counterpart of Angel, is represented in Khorenatsi (П.8) with the epithet dzneay. 
Thus, džneay here also is represented as a descriptive term for Anget's house. 


34 For this identification, based on other reasons, see 4upnipnrüjuii, 2000, 92—103: 

35 Hoffner, 1991, 23. 

36 For the comparison of Таги (represented as Hittite and not Hattian god) and Turk‘ Angeleay, see 
Russell, 1993. 

37 For various localizations of Hayasa, see &nuywh, 2004, 48—50; for the new arguments on its lo- 
cation in Tarawn: Рицушй, 2013: Зшчшруший, 2013. 

38 Russell, 1993, 75; Petrosyan, 2002, 30-31. 

39 For the derivation of Tarawn from Taru, see Зшрицауийушь, 2000, 92-103; Petrosyan, 2002, 
144-145; <їїшушЦушй,, 2014 (note that the authors sometimes do not make a distinction between the 
different but homophonic mythological names Taru and Tarhun-). 


12 


ORIGINS OF PROMINENT ARMENIAN PRINCELY FAMILIES... 
жж 


The structure of legendary genealogies of prominent Armenian families is 
similar: they descend from twin heroes with mythological traits?. Besides the 
samples discussed above, one may recall that the Arshakunis (Arsakids) descend 
from Arshak and Vagharshak, the Mamikoneans descend from Mamik and Konak, 
the princes of Tarawn descend from Gisane and Demeter. Obviously, the dynastic 
sagas of different houses, repeating the same structure, cannot absolutely coincide. 
However, it seems that some prominent families are clearly represented as 
descendants of the god Angel, e.g., the Bagratunis from Angel-Bagarat, the 
Artsrunis from Angel-Senecharib's son Sanasar, while the Eruandunis and Slkunis, 
not explicitly, judging only from their ancestors' dZneay character which they might 
have inherited from Angel. Therefore, we see that all of these families can be 
attributed to a unified origin. 

Of course, a family saga is one thing, and history is another. Nevertheless, one 
can consider whether the function of the Bagratunis as king-crowners and the 
separatist aspirations of the Artsrunis for independence insinuate their descent 
from ancient Armenian kings. Notably, a detailed analysis of historical data allows 
us to conclude that the Bagratunis and the Artsrunis, quite possibly, were branches 
of the Eruanduni dynasty" (also, in his Aramean inscriptions on boundary stelae 
the founder of Artashesid dynasty, Artashes I, calls himself RWNDKN, 1.е., 
*Eruandakan, Eruandid’). Thus, the connection with dZneay Anget probably was 
originally attributed to the Eruandunis and only later passed to the other branches 
of that family. 
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CUS Ud UU1UGUt SAU3ULUGPP 


UU ofnoefnru 


Puqpnuuniühübp. Utptnuh qnph wowysht qifunid Utd <uyph wplunimph U 
Uüqlin mwi wtptph sttnwpwiniyynitp huiiqhgunid E Фирбаиаре, <uyy 
üuhuujhup npyh Чршїшбушур ubpünhg: vnu пиш йрй tho Puquiüp и Pu- 
quipuunp, nnnüg huienpnh bo P&jnipuinp, шщщ` Huujuunp: Ёшашпщшшир Чо 
E wul Ulqin, пра wumyws E hudwpyty: RPuqupwm li Pjnipuin uünrüübpn 
pünpn? Go Puiqpuunniünübpptü, huy Huujuup йпшйд Чишш mhunnuh kun- 
ар E: Wythuym E, пр Puiqupunn-Uüqbnh jhiqhügp tbpyuywgtnid E wywi- 
пише dh óüüguputünipgnitü Pugpnuuniüpübph «mnhiuiquü Че»: 

Tunpttwgnt unin (F.P) Чіа шила Eujnüpáp Snipp Utqknwt Е (npn? 
ábnuqgpnbpni$ Snpp, пра wun wd äl E) <uyhh шайло: Pwqupump 
üputüulnid E «uuumónr mninp, tytn» (hpuü. Bagadata), wyuhtpt’ «uumónr 
п»: uüqlin-Puiqugpuun l Snipp Чйашуш «И баб wumðnı mnıpp» wini- 
абр hudunptyh tt (U. Uptnwt): бир E Yundt), пр Snipph huypuünmün 
пиара E їшушбті б: 

Tunphüughü übplqujugünui Е Snippht npujhu uwunpy mqtn, huy Uiginn 
uüniüp dbljüiuputünid nnujiu шй-ашу «ngin» (honbypnuywywt д[ишшЦшй 
*n- + *wel- «тий, бир», ujupüptr «wtmbup, mtup sniübignn», Һа. qt- 
nighy «mbupnu»»): Uumywowztsh poupquüuünipjut Ибо (1. (dq. 96.30) UL- 
адр huiünbu E аши vhywqtkmpywt брал шилд iinpuupb: Pürhwuüpu- 
ytu, Цла@рр L dwhywt w2fuuphttph püulhsübph hupupbpnijniüpn ptn- 
Jfeuiqnunid E iinpuuqupóá utiuntbuutübihnigepudp: Ujuujhu, һийшЦшй duhiqwuü 
wumywð <untuh шіт бр umniqupuiügnid E npujhu *n-wid- «шіцпбишіыр, 
шир sniübgnn»: Обр царил Еш npujhu <wnbtupt qniquhtn up ай: 

Puiquipuun whut unughü їїшир` baga-à pürhwuüpuu]bu li humyuutu 
hung Ибо бомбы E ynipi dil] шилд“ Uphppt: Wuptpt Puiquipuun 
й?шйшЦп E «Uhhph шир»: Uüglinp, huidumuuuu[uutupun, wimp E 1h- 
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übp htwqnyt hujyywywt dh wumyws, пра hnwtwywt wqntgnyeywt qu- 
пш?пәшйтї ünijiuiguli E Uphph htu (Uhhpp Рршбпнї tnt E uünpuppuuphph 
wumywo b álinjujübph quumunmunp): 

Upópniüphübpn & Q-üàniüpübp. Ца unhübpp, pum Funpbüugni L (ош 
Upópniün, óuqnid Ба Uunptunwth Ubübplnhid шпрщ npynpttphg Ошйш- 
uuphg һ Unpuiiljbphg yaw Unquunquthg (Funpbüugh U.hq. (8оцїш Ч.ш, 
n): GY «Uwutw бобра», цшрыр E шиш, пр übplgjujugünid E Uutuuupp dw- 
nuüqühpnhn Upópniühühnh mwl mnhitwywt ҶЕщр hbmwqw qupquignidp: 
Bnhuunülinigogjuit pügniünráhg htinn Uphnt һәй E Ewypywuyut htpnuh dw- 
ljupngulh. Uhhp whut dh muppipwyt E Uhtpp, npp ypnid Go Eujnup Бп 
htpnubtnp: Eynuh Чаше о umwupplpultjibnnid Ошбшишрр l брш tinpuy- 
рр Wunptumwth Ubübphpnhii шрршућ npgpübpü bo: Puy VI quph ubphwtut 
úh unpniph huniuiáugü Ulqin uut Оба ршдшрр uns; Е Ubüwupubphp 
(huy. UGottptppv) wnpuyh шіл бп: Wuptpt, yuptyp E yundty, пр Ещпир Ut- 
übplinhdp Uüqlin wumònı utiqutunhn[uguoó ljbnupupü E: 

b5pqjuüngniüpübp. Cum Funpbüugni, 6nquür шорша, hp Gopuyp bpw- 
qh h Өй bà ujüujbu, hüsujbu Nwupihuybt stb, E Unünmunpnnunü (прр 
huyppn дп Ep): 5pnuuiügp, whthuymnptt, 5mduügniüpn uppuguunhüfh tyn- 
аро E: Snippp übpljugunid E npujbu up «qdüuhughug» huyw, про аборб- 
pni б6цры En npáupupbpp, huy bpywitnh huywgph ndünipniühg, а bo, 
pt шие bà nndwpuntpp: Wu mtpumtpid Бо oquiuiqnpóudnid tt ибп 
puinbpü ni upuuhugunigogniiübhbpnpn (ndüuhuglug, hujlbigniuóngü ndtniyeb- 
tb, прашрир Чрии9): Ujuhüpü, huyng wnwuybpupwtniyeywt hunuunbpu- 
unii Snippp L 5pquünp huiünbu Go аш и npytu Чри бое ndüuhugug U 
прёшршрір thannn übpupuph. прай пробор: wut wünrühg, ujyqujhupn 
huywgpny wimp E odunquió http Uüglin wumywon, прр huintqutpopn dwnwt- 
аш bà йпш ubpniüngübpp: Con npnid, wnwetuypht wumtn huywgpny puptn 
wuyebghtyo E, nnp, Snipph nhypnit nwghntuy hhuph Е ptpyti: 

уп брабр. <ujywywt боба [Гар бр hüuqniü <шушиш jewquiynpniye- 
jut (Делл. XIV-XIII д.) qifuuunp wumywdn hpounid Е U.GUR quinuithuw- 
пшр: Эла ulqpüuujhu tint Е брал wumdnt ppp шіт бр, проц hbuwqu- 
jouw Yns E hip Gtpquyp: Wuwhund, <wywuuyjh U.GUR-Gtpquyp hudu- 
ujuuun[uuünii E huyywyut Uügbn-Ubpnqughü: Fubpwywt wywywtnny- 
pn, uljuuó Идол. Gpypnpn huqupudjwhh ybuhg, U.-GUR-ULbtpquyp tny- 
бшоҷы E [ищцәшЦшй Suli(n)katte «Unuh(h) шррш» wumdnit: vbpnqugh L tpw 
pph ünijàugnidp hüàupununpnijgniü E augu ЧБ бар Suli(n)katte шіт бр 
npujhu «nip шррш» Yu «eph шррш»: Suli-à huiunphijh E hünbiupnujulguü 
*k'u-, *k'o- «ашп» wpswmitph htm, nnhg huymth tt unin qktptph widu- 
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ünidübp huy. ишп, щшр, hon. cüla «раса»: Боб nw ugngujhu E, шщш п[дший- 
ywi шошорб ший тї hünbiupnujutquü óuqnii: 

UnujhQuununbü huypt Ep [uupeuljuü шїщрощ шилци Taru-h, про 
huywth E йш Tarawa шіт бту: Cum Funpbüugni (В.р) Swpnth hhi mbpbppr 
Ujniünübph йшй En Ujwpp, <шјур mnhuhg, yud <«шушишщшй hhi pihy- 
übpnh ubpniünübpnhg: Опар wtnitp, pum Чр цшрёррр, От шшш unywð 
Айй E (9. Плач): Swpnt, Һат Зарина шепот бй Ej, whthwymnptt, hw- 
üunpljh E Tarawa-h hti: Upuph и Swpnth hunwhwywt ушщп Sulikatte-p u 
Tarawa-h hom hüupuunpnipgniü Go mujhu büpunnljm, np Оут орар 
Фошушршбпцәјпт бр huüqnid E wowuybupwtwywt wljiüpülph: Gy huw- 
ljutipuiquü E, пр Upupp Funpbtugni dnu hpounid E ndütju duljhpnu, npny 
pünirpuuqnunid Gh Uüqli шилд ubpniünübpp: 


Жжж 


Numiwuywut ipuuunbph püünrpjniüp gnyg Е шара, пр Pugnuun ith U 
Upópniüh unhübpp, huywiwpwp, Gaywtnnttph Gninbpü bo (U. ndu- 
tnd): Cum wya, Ulqin wumònı him Ywup, huywiwpwup, uljqpüuujbu yt- 
pugny hy E 5nqutügniünübpptb, nnnüghg Ej шб Е mnhvh у Gjinbppó: 
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ПРОИСХОЖДЕНИЕ ВИДНЫХ АРМЯНСКИХ РОДОВ 
СОГЛАСНО ЛЕГЕНДАРНЫМ ДАННЫМ 


Багратуни (Багратиды). В первой главе книги Себеоса генеалогия владете- 
лей западной части Великой Армении и провинции Ангех-Тун возводится к 
Парнавазу, отпрыску Араманеака, сына первопредка армян Гайка. Ero сы- 
новьями были baraM и barapar, которому последовали Бюрат, потом Аспат. 
Багарат назывался также Ангех (Anget), которого считали богом. Имена Бага- 
рат и Бюрат — родовые имена Багратуни, а Аспат — эпоним их родового титу- 
ла Аспет. Очевидно, что легенда Багарата-Ангеха представляет традицион- 
ную генеалогию — начало «династийной саги» рода Багратуни. 

У Хоренаци (П.8), эпонимом Ангех-Туна выступает Turk'Angeleay «Дар 
Angel-ckuii» (в некоторых рукописях в искаженной форме Tork‘), из рода 
Гайка. Багарат означает «данный богом, дар бога» (иран. Bagadata), т.е. «сын 
бога». Имена Ангех-Багарат и Турк Ангехеа «дар бога Ангеха» идентичны, 
что показывает их соответствие (М. Абегян). Надо полагать, что отчество 
Турка здесь стало прозвищем. 

Хоренаци представляет Турка очень уродливым, а имя Ангех интерпре- 
тирует как an-gel «некрасивый» (индоевропейский привативный *n- + *wel- 
«видеть, вид», т.е. «не видный, не имеюший вида», ср. арм. gelec'ik «краси- 
вый», букв. «имеющий вид, видный»). В армянском переводе Библии Ангех 
выступает вместо Нергала - месопотамского бога войны и загробного мира 
(4 Цар. XVII, 30). Вообще, жители царств жизни и смерти незримы друг для 
друга. Так, имя греческого бога смерти Аида этимологизируется как *n-wid- 
«не-видный, без-видный». И Ангех можно интерпретировать в том же ключе. 

Первая часть имени barapar — Бара, обычно, и особенно у армян, означал 
конкретного бога Михра (Митру). Значит, Багарат означает «Дар Михра». 
Ангех, соответственно, должен был быть древнейшим богом, который B эпо- 
ху иранского влияния был отождествлен с Михром (Михр в Иране был богом 
загробного мира и судьей душ). 
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Арцруни и Гнуни. Эти роды, как сообщают Мовсес Хоренаци и Товма 
Арцруни, происходят от сыновей ассирийского царя Синахериба — Санасара 
и Ардамозана или Адрамелека (Хоренаци 1.23, Товма L1,4). И великий ар- 
мянский эпос о сасунских богатырях, можно сказать, представляет дальней- 
шую трансформацию родового сказания рода Арцруни — потомков Санасара. 
После принятия христианства Михр с позиций божества сошёл на уровень 
эпического героя. Вариантом имени Михр является Mxep (Mher), его носят 
два героя Сасунского эпоса. В архаических вариантах эпоса Санасар и его 
брат — сыновья ассирийского царя Синахериба (= арм. Сенекерим). А соглас- 
но сирийскому источнику VI века город Ангех провинции Ангех-Тун назы- 
вался городом царя Синахериба. Значит герой эпоса Сенекерим — переимено- 
ванный образ бога Ангеха. 

Еруандуни (Ервандуни, Ервандиды). Согласно Хоренаци, Еруанда, 
царствовавшего до Арташеса, и его брата Еруаза родила женщина царского 
рода «от противоестественного соития», как Пасифая родившая Минотавра 
(отцом которого был бык). Этот Еруанд, очевидно, выступает эпонимом рода 
древней династии Еруандуни. Турк описывается исполином со свирепым 
взглядом (4пеайауеас‘), который разрывал руками гранитные глыбы 
(orjak ‘ar vimac ^), а от свирепого взгляда (hayec ‘uasoc ‘п dznut‘ene) Еруанда no- 
пались гранитные глыбы. В этих текстах используется анологичная лексика, 
значит, в контексте армянской мифологии, Турк и Еруанд выступают как два 
воплощения одного образа, характеризуемого свирепым взглядом и разры- 
вающим гранитные глыбы. Судя по имени, таким взглядом обладал бог Ан- 
гех, от которого его и унаследовали потомки. При этом, первичным является 
разрывание глыб взглядом, что в образе Турка подведено под рациональную 
основу. 

Слкуни. Главный бог царства Хайаса — древнего государства Армянско- 
го нагорья (XIV-XIII вв. до н.э.), засвидетельствован под идеограммой 
U.GUR. Изначально это было название меча бога Нергала, впоследствии 
перешедшее на самого Нергала. Таким образом, главный бог Хайасы - 
U.GUR-Hepran соответствовал армянскому Ангеху-Нергалу. В хеттской тра- 
диции, начиная с половины второго тысячелетия до нашей эры, U.GUR-Hep- 
гал был отождествлен с хаттским богом Зи (п)Кайе «царь Сули». Отождеств- 
ление бога со своим мечом дает возможность интерпретировать Suli(n)katte 
как «меч-царь» или «царь меча». Suli сопоставимо с индоевропейскими кор- 
нями *k'u-, *k'o- «острый», от которых известны слова означающие «острое 
оружие» — арм. sur «меч», slak‘ «стрела, копье», инд. с0а «копье». Если это 
так, то первая часть теонима имеет индоевропейское происхождение. 
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ПРОИСХОЖДЕНИЕ ВИДНЫХ АРМЯНСКИХ РОДОВ СОГЛАСНО... 


Суликатте был отцом хаттского бога грозы Таги, который выступает так- 
же в форме Tarawa. Согласно Хоренаци (П.8), эпонимом рода Слкуни — пер- 
вых правителей провинции Tarawn, был Slak' из рода Гайка, или древнейших 
жителей Армении. Это имя, согласно одному мнению, является усеченной 
формой Суликатте (Дж.Расселл). Tarawn, очевидно, сопоставим с теонимом 
Tarawa. Вероятная связь имен Slak' и Tarawn c Sulikatte и Tarawa дают воз- 
можность полагать, что генеалогия княжеского рода восходит к мифологии- 
ческим истокам. Характерно, что Слак у Хоренаци определён эпитетом 
dzneay, характеризующим род бога Ангеха. 


"ke 


Изучение исторических фактов показывает, что роды Багратуни и Арц- 
руни, вероятно, являются ветвями династии Еруандуни (К. Туманов). Соот- 
ветственно, связь с богом Ангехом, возможно, изначально приписывалась ди- 
настии Еруандуни, от которой она перешла к другим ветвям рода. 
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